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Abstract: The term ‘Public Sphere’ is used to distinguish it from the private. Here, we will use
the term ‘Public Spaces’ to distinguish between various types of public spheres, differing from one
another not only in their controlling identity, but also in the level of obligation to be in them and the
extent in which they demand obedience from their participants. The new typology proposed in this
paper conceptualizes the Israel Defense Forces [IDF] as a legally binding Public Space, using the case
study of the Jewish religious law prohibiting Orthodox men to listen to a woman’s singing voice.
This prohibition has sparked a strong public controversy and ongoing clashes between the army
and religion. The case study illustrates a wide range of confrontations over the identity of the IDF’s
space. While examining similar cases in other armies around the world, the paper presents a model
explaining the terms and conditions for disputes on the nature of Public Spaces around the world,
and when to expect confrontations between identities in different Public Spaces. Finally, the paper
attempts to predict the extent and scope of such confrontations, on four dimensions: (a) The level of
obligation to be in the Public Space; (b) the level of greediness of the Public Space; (c) the level of
heterogeneity of identities within the Public Space; and (d) the level of personal identity greediness of
persons and groups whose identity differs from the hegemonic identity in the public space.
Keywords: Legally binding Public Spaces; identity encounters; Jewish Law; IDF; women’s singing;
MFSs; religious diversity

1. Introduction
Encounters between cultures and identities in Public Spaces are at the center of global public and
political discourse. In this global era, democratic States whose development relied on secularization
are characterized by a type of multiculturalism in which certain cultures not only do not assimilate, but
actively seek cultural separateness and preservation. This reality ignites struggles between differing
identities and poses a challenge for theories assuming that secularization would reduce the power of
religion and its effect on politics (Haynes 2005, 2006, 2011). A central example of this phenomenon
is the Burqa Ban that commenced in France and gradually spread throughout Europe (Thompson
2019b).1 In Israel, a country that has always had to cope with struggles regarding the place of religion
in the public space (Ben-Porat 2013)2 , an especially important battle ground is the military space, which
is the greediest and most legally binding compared to all other Public Spaces in the country.
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Thompson’s comprehensive paper describes the European case in which countries characterized by strong national identities
are coping with differing religious identities in their public spaces such as crosses in classrooms in Italian public schools and
the Swiss ban on building minarets on Mosques (Thompson 2019b).
The Halacha (Jewish law) prohibits any labour, work, commerce, and transportation on the Sabbath. In Israel there are laws
pertaining to the Jewish nature of the public space: Israel’s ‘Work and rest hours’ law’ prohibits the employment of Jews on
the Sabbath.
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Compulsory militaries around the world are heterogenic meeting points for persons originating
from diverse populations and identities. In the public discourse, they are included under the expansive
definition of ‘the public sphere’, which also includes city squares, parks, or hospitals. However, clearly
each of these, and especially the military space, have unique characteristics from which specific laws,
rules, and behavioral norms are derived. The theoretical assumption on which this paper relies is that
the field of study of the Public sphere in its territorial-physical sense, lacks a methodical theoretical
conceptualization distinguishing between different types of Public spheres.
The current paper proposes a new conceptualization for compulsory military service as a ‘legally
binding public space’, using a qualitative analysis of the sequence of events and public discourse that
unfolded on the question of women’s singing3 in the IDF as an example of a range of confrontations on
additional topics pertaining to the IDF’s space.4 In this paper, we present a new theoretical model
of identity encounters in Public Spaces, which is based on a Ph.D. dissertation5 that examined and
surveyed dozens of case studies pertaining to women’s singing in Israel, of which 35 cases were
analyzed and presented. All cases were directly related to identity demands, raised between the
years 2008-2016, on the formation of Israel’s various public spaces in terms of the halachic (Jewish
law) prohibition for men to hear women singing. The model (Figure 1) presents the integration and
reciprocities between the different nature of public spaces and the differing and even contradictory
nature of identities encountering one another within it as an explanation for the level of potential
confrontation which may develop regarding the nature of the space.
2. Women’s Singing: Between Religious Prohibition and Central Cultural Status
While Talmudic mentions on the prohibition to hear women singing includes a range of different
opinions on its implementation, orthodox Jewish law explicitly prohibits a man from hearing a woman
who is not his wife and is over 12 years old singing (see: Shulchan Aruch, Even Ha’ezer, 21:1). In Israel
today this prohibition is upheld mainly by the ultra-Orthodox (Haredi) and the Zionist ultra-religious
(Haredi-Leumi) streams.6 It should be noted in this context that in Israel, the Orthodox stream holds
a monopoly over Jewish religious rules, in contrast to Diaspora Jewry, where other streams such as
Conservative and Reform are recognized and widely accepted.
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The Halacha (Jewish law) includes various prohibitions pertaining to contact between men and women. Men are forbidden
from looking, hearing the singing voice, and being in a closed room with a woman who is not their wife. Over the last
generations, these customs have been expanded and trickled into various public spaces, resulting in separation between
men and women on public busses passing through ultra-orthodox neighborhoods, gender separation in academic studies by
the establishment of separate programs for groups of ultra-orthodox students, and the demand not to hear women singing
in public events (see Karmi and Shapira-Rosenberg 2012) Women’s singing is very prevalent in the IDF (as will be further
described below), and is therefore a challenging issue for some religious soldiers (for more on this see Berman 1980).
This case study is the most prominent in a list of identity struggles that include the dispute on joint military service for
men and women (Levy 2010); struggles over the past decade within the IDF between the Education corps and the Military
Rabbinate (Cohen et al. 2016); and the religionization discourse which began in 2010 on the empowerment of religious
factors and their influence on the IDF. Yagil Levi’s studies are the most identified with the ‘religionization’ term (see, for
instance, Levy 2016, 2014), while Statman (2019) suggests that the religionization thesis should be rejected (For a discussion
on the presence or absence of religionization in the IDF, see for instance Gal and Libel 2012). Other confrontations, such as
stricter terms for growing beards—among the prominent external features of certain religions such as Judaism and Islam
(Rosman-Stollman 2005, pp. 26–28, 33); the struggle for the right to express LGTB identities; and the struggle regarding
women’s service in combat positions in the IDF (and specifically in the armoured corps) are only some of the ongoing
struggles over the identity of the IDF space.
This paper is based on the author’s Ph.D. dissertation from Bar Ilan University: Umiel-Feldman, Shani—The Confluence of
Identities in Public Spheres—New Conceptualizations: Women’s Singing in Religious Zionism. Ph.D. dissertation. Ramat
Gan: Bar-Ilan University (2016).
Religious-Zionism is comprised of identity groups differing from each other in their level of religious demands: While
Haredi-Leumi/Torani have adopted stricter religious patterns, the Liberal/Modern Orthodox are less strict in following
some patterns of the Halacha (Jewish law), and therefore hold relatively lower levels of identity greediness. Between
these two extremes is the silent majority who follow mixed patterns according to circumstances and specific issues
(Hermann et al. 2014).
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The halachic prohibition on women’s signing was completely absent from mainstream Israeli
discourse until about twenty years ago7 and completely absent from Israeli discourse until about a
decade ago, when public debate on the matter erupted, even though the halachic prohibition itself had
been well known. As can be seen from early training materials for religious soldiers (Cohen and Susser
2014) as well as from studies on religion and the military in Israel (Rosman-Stollman 2005; Kampinsky
2005; Cohen 1997, 2001)8 , the topic was nearly absent from military and public awareness and received
marginal or negligent attention, if at all. The public uproar at the center of the present study should be
perceived vis a vis the strengthening of the religious aspect of the identity of a minority of religious
soldiers pertaining to the Orthodox-nationalist wing, as most religious soldiers did not view this
prohibition as part of their religious identity. Hence, the prohibition on hearing women’s singing
among some religious identities had been on a clear collision course with the IDF’s daily reality, in
which military bands have been at the forefront of Israel’s emerging Hebrew song culture (Tessler 2007),
and women’s singing has always been a part of the IDF’s public space, not only in official ceremonies,
but also in recreational and entertainment events.
3. Confrontation, Accommodation, and a Culture War Atmosphere: Women’s Singing in the IDF
The first documented cases of soldiers leaving events during women’s signing in the IDF occurred
in 2008, but were published only in 2009 following a second such event.9 The first actual confrontation
occurred in 2010, while during a memorial for the late Prime Minister Yitzhak Rabin, a number of cadets
in Bahad 1 officers’ training course left the ceremony due to women’s singing. When ordered by their
commander to return, most of them did, except for three who refused and therefore were sentenced
to six days of military incarceration (Breiner 2010). Most responses to this event took place in the
media, and specifically in religious Zionist sectoral media channels, but the matter was also discussed
in the Knesset (Israel’s Parliament). The two main response to this discussion strongly illustrate the
two extremes of the public discourse on this topic (which will be described below regarding the 2011
event). The first is the response of Knesset member Amsalem of the Shas ultra-orthodox party, who
claimed that the order to return is a black flag. The second is the response of then Minister of Defense
and Knesset Member Matan Vilnai, who argued that military discipline should be top priority, and
therefore these cadets cannot be commanders in the army and moreover should have been expelled
from the course rather than only serving a short prison sentence (see Knesset 2010, p. 16).
The second confrontation, occurring in 2011, significantly aggravated the culture war atmosphere
within Israel’s public discourse: During a ceremony at the Bahad 1 officers’ training course, two
religious cadets declared that they would not be able to listen to women’s singing. Their commanders
instructed them not to leave the ceremony, but when the ceremony began, they rose to leave anyhow,
along with a group of nearly 30 religious cadets, about one third of all religious cadets present.
The battalion commander, Lieutenant Colonel Uzi Kliger, tried to stop them, stating that leaving would
mean insubordination. The cadets, in turn, explained that “hearing women’s singing is against the
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Following the events that took place within the IDF, as discussed later in the paper, a survey was published in 2016 regarding
trends involving hearing women’s singing in the Religious Zionist sector, showing that a large majority of men in this sector
do listen to women’s signing and do not leave events in which women sing (“Let me hear thy voice” 16 Sept. 2016: 20).
The data collected illustrate the internal division within religious Zionism into identity groups differing from one another
on their level of identity greediness: On one side of the continuum are Orthodox-nationalists, adopting strict halachic
behavioral restrictions, while on the other side are liberal religious groups characterized by lower levels of adherence to the
Halacha, and therefore a relatively low identity greediness. Between these two poles is a silent majority, characterized by
mixed, topical, and circumstantial patterns of behavior (Hermann et al. 2014).
For more on this topic see (Umiel-Feldman 2016, pp. 127–29).
In an article published on 2009 in the IDF’s weekly magazine ‘Bamahane’, the event in which soldiers left events in which
women singers took part, as a “situation taking place in unit ceremonies”, noting two cases in which the IDF took no
significant action or position towards the soldiers who left the hall (Saar and Kosti 2009). The reason for this had been
apparently the nature of the events, their uniqueness, and the fact that the soldiers in question, who were in reserve and
compulsory duty, were soldiers towards whom the system’s level of greediness was relatively low compared to the level of
greediness towards cadets in officers’ training course. See more on this in the following pages.
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Halacha”. The battalion commander was not convinced, saying: “You are insensitive and have no
respect towards the [women] singers, and I cannot allow you to be officers. Those who are insensitive
cannot distinguish between a child bringing medicine to his family and a terrorist in Lebanon. He
would shoot a child.” (Attali 2011; Nahshoni 2011). The military space demands from its soldiers and
commanders not only combat skills, but also moral ones. Clearly the demand to consider matters
beyond the halachic prohibition is in fact a demand to resolve the gap between subordination to the
Halacha and to the laws of the military space. Finally, of a total of 93 religious cadets present, only
nine actually left the venue (Cohen and Susser 2014)10 . They were trialed, and four were consequently
dismissed from the course: Two who approached their commanders but then ignored the clear order
given, and two who refused to express regret for their action. Hence, all of them refused to show their
subordination to military discipline and chose to act according to the rules of their distinct identity11 .
This event led to a general public uproar with responses from all sides of the political arena,
including the military, the rabbinate, the media, and society in general. Representatives of the army,
general media, and the secular public complained of the ‘exclusion of women’ and ‘religionization’ of
the IDF. The question of authority was discussed—who are religious soldiers obligated to obey—their
commander or their rabbi? In parallel, some rabbis and parts of the religious-Zionist population
complained of ‘anti-religious coercion’, of undermining the honor of the Tora, and of illegal orders
being issued against religious law (Halacha).12
The range of differing positions presented in the public discourse during 2011 on the topic of
women’s singing in the IDF is too expansive for our present discussion. However, we will shortly
illustrate the two extremes: On one side of the continuum is the most extreme response of the discourse,
the position of Rabbi Elyakim Levanon, who said that Rabbis should instruct their students to step
outside when women are singing, “even if a shooting squad is standing outside”, and that he would
advise his students not to serve in the IDF at all (Ettinger 2011). On the other side of the continuum is
the position that soldiers who refuse to hear women singing are not worthy of being IDF commanders
(as can be seen in the words of lieutenant colonel Uzi Kliger, mentioned above).
The first confrontation led to a resolution attempt within the IDF, by which religious soldiers
would be present in ceremonies in which men and women sing together. This resolution relied on a
halachic interpretation that the prohibition applies only to women singing solo. And in fact, until 2011,
there were no further disputes on the matter (Harel 2011b).
4. A Growing Culture War Atmosphere in the IDF
As said, women’s singing is only one case in a range of confrontations resulting from religious
identity demands towards the binding and greedy space13 (more on these concepts will be explained
later in the paper in the context of the proposed model). Moreover, this confrontation has raised to
public agenda the broader issue of the exclusion of women from the public space in other spaces,
such as gendered segregation in public transport.14 Many public figures, including Prime Minister
Netanyahu and President of the State at the time Shimon Peres, publicly declared the exclusion of
women to be wrong and contrary to the values of the State of Israel (Shalev 2011).15 The general
atmosphere following the 2011 event was so heated, that then Secretary of State Hilary Clinton declared
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This data corresponds with that of the most updated survey held on this topic (see footnote 8).
Later on, one of the expelled cadets appealed to the Supreme Court, but the latter refused to intervene on the matter.
This included an internal religious discourse on the validity and status of the religious prohibition on hearing women’s
singing, and how to deal with the matter.
See footnote number 5.
In Israel, there are “Mehadrin” bus lines in Haredi (ultra-orthodox) neighborhoods on which women are asked to sit in
the rear of the bus due to ‘modesty’ laws (see footnote number 4). These busses are also used by non-Haredi passengers,
which often results in confrontations which even reached a Supreme Court resolution (for more on this topic see Karmi and
Shapira-Rosenberg 2012).
For more on this topic see (Umiel-Feldman 2016, pp. 137–40).
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that she is worried about the public atmosphere in Israel regarding the exclusion of women from
public spaces in general, including the avoidance of hearing women’s singing in the IDF, which is
reminiscent, according to her, of the situation in Iran (Benhorin 2011). Many similar expressions
illustrate the culture war atmosphere that was exacerbated following the event of 2011, including
by proponents of the hegemonic IDF identity, such as General Yishai Bar, who said that this event
marks the IDF’s becoming the frontline of the war of religion (Harel 2012), as well as from holders
of religious identities who felt that the IDF is fighting against its religious soldiers, seeing them as
second class compared to ultra-religious soldiers who serve under strict gender separation conditions.
Rabbi Shmuel Eliyahu, identified as one of the most important Orthodox-nationalist Rabbis, said that
it is a mitzvah (religious duty) to disobey an order to hear women’s singing: “Even soldiers who are
normally lenient . . . cannot adhere to this demeaning command which implies that ‘you are second
class’.” (Rosenbaum-Rotenberg 2012).
Between the two main confrontations on the topic of women’s singing in the IDF, we note the
strengthening of a culture war atmosphere in the army, in a letter issued by Major General Zamir,
then head of the IDF’s Manpower Directorate, to then Chief of Staff lieutenant general Benny Ganz,
parts of which were published in the media. In his letter, Major General Zamir writes that the IDF
is a national institution coping with a culture war taking place within it and therefore must ‘draw a
stop line’ so as to prevent a situation in which it is unable to achieve its military sims. He further
wrote that “The IDF is a critical arena in the struggle for the nation’s character and therefore the norms
set by it will have a huge impact on the future of the State.” (Harel 2011a). The letter evoked angry
responses among religious Zionist groups who felt that the IDF is fighting against religious identity
and specifically against religious soldiers serving in it. This may well have triggered elevated religious
demands among the Religious Zionist community in general, expressed in the behavior of a number of
religious cadets during the 2011 occurrence. These demands among the religious-Zionist community
reached a high chord in 2016 following years of identity struggles over the Jewish character of the IDF
and the question of religionization within its bounds. A survey published that year found that 65% of
religious-Zionists feel that “there is a deliberate attempt to undermine the impact of religious soldiers
and their presence in the army” (Vaystoch 2016).
At the end of 2011, then Chief of Staff Lieutenant General Benny Ganz decided that all IDF soldiers
would be required to participate in official ceremonies, even if these include women singers, but in
entertainment and recreational events they would be able to choose not to participate (Haaretz 2011).
Thus, even within the IDF’s compulsory and generally greedy space, there are ‘sphericules’ that differ
from one another in their level of greediness towards those serving in the IDF, with an intuitive attempt
to differentiate between different identities as a way of regulating potential conflicts and avoid any
friction resulting from encounters between them in such a space. The Chief of Staff noted that it is
fitting that the IDF’s legacy, also in the area of Israeli musical culture, would live on (ibid.). His words
clearly point to a decision to maintain the identity of the compulsory, greedy, and heterogenic space,
even in the wake of a highly potent event. This resolution was included in ‘the Joint Service Ordinance’
of 2016, and served as a trigger for continued heated confrontations on this topic in other public
spaces16 , as well as on similar topics within the military space17 , in line with the circular resolution
and confrontation model (Figure 2), Public Spaces and Public Spheres in the literature.
Habermas, among the main contributors to the literature on Public Spheres (Habermas 1989;
1991), conceptualized the Pubic Sphere as pertaining to public discourse. However, the theoretical
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While within the compulsory IDF space recurring rounds of confrontation have been ultimately resolved by orders issued
by the Chief of Staff. In other public spaces, such confrontations are elevated to public awareness in specific times of the
year such as in the case of municipal memorial ceremonies, where confrontations occur every year during the period of
the national commemoration events in May and in October-November. For more on this topic see (Umiel-Feldman 2016,
pp. 226–34).
For instance—the question of women’s service in combat positions and joint service for women and men.
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discussion on Public Spheres that relies on Habermas, his successors, and critics (for instance, Dahlgren
1993; Fraser 1990, p. 67; Orbe 1998; Gitlin 1998; Liebes et al. 1996; Widdersheim and Koizumi 2016;
Widdersheim 2017, and others), serves the topic of identity encounters in a limited manner—that
which pertains to the physical-territorial sense of the Public Sphere. This is an essential distinction for
understanding the types of encounters and reciprocities between differing identities within different
Public Spheres.18 This idea is explained by Thompson, who wrote that while Habermas’ definition of
Public spheres is the most well-known, it does not define the attributes and borders of the physical
public space, and that only a definition that includes this aspect would enable reaching clear conclusions
as to the nature and scope of the rights that people should receive in such territory (Thompson 2019a).
While the relevant discourse focuses on the topic of religious identity in the Public Sphere mostly
through a prism of balancing and weighing of rights from the viewpoint of political or legal thought,
the current paper attempts to propose a new tool for defining and characterizing different Public
Spheres based on the level of obligation to be in them and on their level of greediness. Such a tool may
shed light on different types of religious responses to conflicts that arise as a result of participation in
the general secular Public Sphere.19
Other relevant studies examine the distinction of the Public Sphere from the Private one (for
instance: Benhabib 1992; Pateman 1989; Pitkin 1981; Weintraub 1997; Lewis 1992; Gal 2002), the
distinction between publicly or privately owned Public Spheres (Németh and Schmidt 2011; Chiodelli
and Moroni 2014), its urban aspects (De Certeau 1984; Lefebvre [1947] 1991; Park [1925] 1984; Simmel
[1903] 2002), its social ones (Elden 2004; Shields 1999; Soja 1989; Lefebvre [1947] 1991; Harvey 1973,
1996), and its cultural ones (for instance: Claval et al. 2003; Alexander 1988; Bourdieu 1977).
Other studies are more relevant to the new conceptualization proposed here, dealing with the need
to differentiate between different types of Public spheres in the context of cultural diversity (Meir and
Karplos 2015) and to regulate the tensions arising from religious expressions within them (Thompson
2019a, 2019b). Other important and relevant studies discuss the question of the personal freedom to
express religious attributes in the Public Sphere, as in the European case (Motilla 2013; Mancini 2013).
Our model also focuses on the question of religious expressions limiting other individuals in the Public
Sphere, such as gendered separation resulting from religious laws of modesty20 , and the question of
the level of obligation, necessity or voluntarism of individuals to be in a certain Public sphere.
5. A Model of Identity Encounters in Public Spaces
The new conceptualization of Public Spaces proposed in this paper maps and analyzes the various
conditions for encounters between different identities and their reciprocal relations within the same
Public Spaces, in order to answer the question: What are the conditions, processes, and factors that
increase or decrease the potential for eruption of confrontation between identities in the different
Public Spaces?
The underlying assumption is that the main factor for feasibility of a confrontation and its extent
is the motivation among culturally distinct groups and the individuals belonging to them to form the
Public Space according to their beliefs and life styles.
The main argument is that when (1) the public space obligates individuals to be in it; and (2) the
public space has high levels of greediness towards the individual; and (3) the human composition is
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It should be noted that in Hebrew the term ‘Merhav’ stands for either ‘Sphere’ or ‘Space’ (as in ‘public sphere’ or ‘public
space’). However, as mentioned, both forms are used in the literature to describe the physical area. Mitchell (2003) proposes
to view the public area as “space”—a place in which to protest against exclusion from the public sphere. For more on the
distinction between sphere and space see (Low 2017).
This is in contrast to responses pertaining to more homogenous cultural ‘sphericules’, such as the religious neighborhood,
village, or city in which the population is religiously homogenous. In Israel there are ultra-orthodox cities such as Bnei
Brak and Haredi neighborhoods in Jerusalem such as Mea She’arim, which are a public ‘sphericule’. However, a cultural
spherical can also be topical, such as a chain of private Muslim schools in France (Hanafi 2019).
See footnote numbers 4 & 15.
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increasingly heterogenic in terms of the range of identities in the space; and (4) the individual and/or
the group are characterized by high identity-based greediness that is opposed to the identity of the
majority—so grows the potential for confrontation over the nature of the space, due to the increasing
probability for attempts by those possessing the more highly greedy identity to form the public space
in a way that would suit their needs and enable them to be in the space without it challenging their
identity. Below we present the four dimensions of the model, which essentially are the four factors
differentiating between different types of Public Spaces.
5.1. The Level of Obligation to Be in the Space
The extent in which the individual is obligated to be in the public space is a component that is nearly
absent from attempts to define Public Spaces in the relevant literature. This component can be seen as
a continuum of possibilities, with binding spheres being on one end of the continuum, and voluntary
spheres on the other. Between these two spheres are various levels of obligation to take part in different
types of Public Spaces. The basic assumption is that if the individual must be in a certain space, he
will aspire for the space to suit his identity, as if he is not obligated to be in a space that contradicts
his identity, surely he would choose not to be in it. Considering the compulsory spheres, as opposed
to voluntary ones21 , we distinguish between three types of obligation:22 The Essential sphere23 the
Symbolic sphere24 and the sphere on which the current paper is focused—the Compulsory sphere:
A space in which the individual is obligated to be by law. Israel’s conscription law makes the IDF a
compulsory sphere. The State obligates the individual to be part of greedy Public Spaces in terms of
the duration of the required stay (the model’s level of greediness component will be further discussed
below), such as the IDF, where compulsory service is 32 months for men and 24 months for women,
or the education system in which students take part most hours of the day. The State, therefore,
should be expected to create suitable conditions within such Public Spaces, to avoid challenging or
damaging the identity of the individual.25 The complex reality, however, offers the individual a range
of compulsory spaces with differing levels of compulsion to be in them. However, contrary to a
temporary spaces, in which the individual is obligated to be for only a short while, such as the duty to
report to a governmental agency to perform some bureaucratic task or other, the IDF is a public space
characterized by the highest level of obligation in the Israeli case, not only due to the legal obligation
to be in it, but also because of the obligation to be in it permanently for a very long period of time.
On the other side of the continuum, there is the voluntary sphere, where the individual has no
obligation whatsoever to be in, and participation in it is the result of the individual’s choice to do so.

21
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24

25

Perez (2019) defines military institutions in democratic states as “Non-voluntary” and in fact refers in this term to the nature
of the military institution, which does not allow the person to partake, for instance, in recreational activities that extend
beyond the structured and busy military schedule routine. Thus, if the public space fails to provide religious services to
those in it, this would be perceived as if the public space prohibits any religious activity within its borders. Hence, Perez
points to the level of greediness asserted by the public space on its participants (see below), while the typology presented
in the present paper distinguishes between the obligation to be in the public space and the greedy nature asserted over
participants—as two distinct dimensions.
Examples of other types of binding public spaces will be presented in future studies, in preparation.
Essential spaces are those which are essential for daily life, such as hospitals, or government agencies such as Income Tax
that provide irreplaceable services.
Note that what I refer to as ‘the Symbolic sphere’ differs from other concepts pertaining to symbolism, religion, and public
space. Gavrilovic and Dordevic (2018) describe how religion takes over the secular space by symbolic means such as the use
of the educational system and immersion of patriarchic approaches in society. The symbolic space. which is part of the
model presented in this paper. is in itself the symbol and therefore potential ground for confrontation over the limits of its
identity. For instance, the Western Wall in Jerusalem, perceived as a unique and sacred place, is the focus of an extensive
identity struggle for its definition (Jobani and Perez 2014).
This conclusion corresponds with that of Perez (2019), who believes that in order to protect soldiers’ religious freedom
within the military framework and to allow them to pray and practice their religion, the army must provide them with due
space and time as well as accessibility to religious personnel and means such as prayer books.
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Under this category are all public spaces in which the person has no legal obligation, necessity, or need
to be in. These would mainly be spaces that include recreational and entertainment activities.26
Thus, the higher the level of obligation to be in a certain space, the higher the confrontation
potential.27 When the level of obligation is low and the presence voluntary, individuals and groups are
able to overcome identity gaps by simply not being in the same space. Conversely, the obligation to
be in a certain space increases the potential for confrontation as there is no way to avoid being in the
space together.
5.2. The Level of Demands Made by the Public Space
This term is taken from Coser’s Greedy Institutes theory (Coser 1974, pp. 4–8). According to
Coser, a greedy institute expects total loyalty from the individuals belonging to it, while relying mainly
on elements of emotional, cognitive, mental, and cultural commitment and a partial or symbolic
separation from the environment. Rosman-Stollman (2005, 2014) expanded the concept of greedy
institutes to the context of religion and the military, showing the need for mediating institutions for
reducing the strains and gaps between the two.28 In this proposed model, the level of demands made
by the public space can be divided into two types of demands:
Practical greediness: This is the extent in which the space dictates the daily agenda of its
participants and obligates them to conform to a list of compulsory rules of conduct. The army is a
greedy space which dictates not only a strict agenda, but also rules of appearance and conduct, and the
duration of the stay within its boundaries is normally a long one (Rosman-Stollman 2005, pp. 71–74,
82–86). It should be noted in this context that even within the army there are different levels of practical
greediness: The level of greediness of a combat officer’s course is not comparable to that of a rear office
position in an open base. However, the soldier serving in a rear unit and the combat soldier both serve
mandatory service and therefore the compulsion dimension is separate from the greediness one.
Identity greediness: These pertain to the nature of the space in terms of the hegemonic identity
that controls it.29 High levels of identity greediness would be expressed in a clear agenda as to the
desirable nature of the space, whether nationalistic and secular as in France (Kuru 2007), or ‘Jewish’
as arising from the law of the State of Israel regarding topics such as the nature of the Sabbath in the
public sphere. In the case of the IDF, the greediness of the space is practical and identity-based, as it
seeks to apply to the individual rules of conduct and values which may contradict his identity. The case
study examined in the current paper—women’s singing, illustrates this point well, as organized events
expressing the identity of the military space include women, while certain identity groups view this
fact as violating a religious prohibition, thereby increasing the motivation of individuals to form the
Public Space in a way that would suit their own distinct identity.
It is important to note that although it may seem that the level of obligation to be in the space is in
fact a further type of greediness of the space, in fact it is a completely separate category. As we have
seen, within the IDF, which is a highly greedy space, there are different units characterized by different
levels of greediness. However, both the combat soldier serving in a closed base and the soldier serving
in a rear position at an open base—are both obligated to serve the same duration of time and to be in

26

27

28

29

For instance, restaurants, cinemas, parks, or a street used for walking, running, etc. It would be problematic to say that we
could make do without any recreational or entertainment activities. However, in comparison to the purpose of other spaces
and in relation to Maslow’s hierarchy of needs, it would be possible to make do without them if they collided with other
identity needs of the individual. The voluntary dimension is also expressed in a wide range of public spaces of this type.
On the topic of the two populations that are exempt from military service in Israel, Smooha and Lechtman (2015) argue that
obligatory service for all Arab Israeli citizens is perceived as ‘crossing a red line’, while Bick (2015) believes that in a scenario
in which service of ultra-orthodox women would be obligatory, this population would initiate civil disobedience steps.
In the model presented in the paper, military demandingness is expressed in the term ‘identity greediness of the public
space’ while religious greediness is expressed in the term ‘identity greediness of the individuals or groups towards the
public space’.
Thompson believes it is important to limit the ability of a nation to express religion within the public spaces of its society.
In the terms of our model, he believes in the need to limit the identity greediness of the space towards its inhabitants.
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the IDF’s space. Therefore, we are dealing with a new and distinct component, which should not be
included under the greediness category.
5.3. The Level of Heterogeneity of Identities Among Individuals Towards the Public Space
Multi-culturalism in its basic definition is a state in which two or more cultural or identity groups
occupy a certain public space (Parekh 2000). A high level of heterogeneity would mean a number of
cultural groups with opposing identities being together in a given Public Space30 while the opposing
end of the continuum would be a high level of homogeneity of a single cultural group in a space
that will be referred to as ‘sphericule’. The higher the level of heterogeneity within a space, and the
more opposing and differing the identities it comprises, the higher the confrontation potential for the
definition of the character of that space.31
5.4. Identity Greediness of the Individuals in the Public Space
The level of identity greediness of individuals or groups towards the public space is a key point
in the question of motivation for forming the character of public spaces. Identity, be it as it may32 ,
has a greedy nature in varying levels. Statman and Sapir (2013) distinguish between ‘religious duty’,
which is clearly an integral part of religious obligation and is non-disputable among loyalists of
religious institutions (for instance, eating pork among Jews); and ‘religious preference’, which includes
disputable behaviors that are not common to all members of the religious group.33 There are two types
of identity greediness of individuals towards the public space:
1.

2.

Personal identity greediness—are norms that are expressed towards the public space and directly
impact the individual’s identity and ability to express it in its ideal form.34 For instance, religious
soldiers refusing to hear women’s singing in the IDF’s space.
Space forming identity greediness—attempts to form the space according to its given identity
perception, even when the space does not undermine the realization of the individual’s identity.35
An example of this are confrontations over the visibility of the public sphere in Israel on a range
of issue such as commerce on the Sabbath (Yahud and Finkelstain 2016), Kosher food, Jewish
burial and more (Ben-Porat 2013).36

A high level of identity greediness of both types would be expressed in a desire to express
one’s identity in public spaces even when this may result in confrontation. A low level of identity
demandingness would be expressed in integration or assimilation in the space, and low demands, if
any, to change its character.
From this we can derive a range of possibilities and categories on a continuum between two
possible extremes of identity encounters in public spaces (Figure 1):

30

31
32
33

34

35
36

In this context, it is worthwhile to mention the term Multi Faith Spaces (MFSs)—such as common prayers areas for different
religions (Biddington 2013) and neutral cemeteries (Bobrowicz 2018) as a solution for the question of the daily practice
of using the public spaces. In a broader sense, the term pertains to integrated neighborhoods that include individuals
practicing different religions, as well as non-religious individuals (Prideaux 2019).
The choice of separate identity groups such as ultra-orthodox Jews in Israel to create homogenous ‘sphericules’ for their
daily use shows that they perceive contact with other groups as threatening to their identity.
At the same time, the terms and the model may also be implemented to non-religious identities such as ethnic identities,
national, feminist, or LGTB (for further information see Umiel-Feldman 2016).
In this context is should be noted that seemingly objective measures distinguishing between duty and preference are
problematic, as it is difficult to ascribe identity rules from the outside, to persons holding a given identity. There are Muslim
women who wear a hijab or Burqa because it is a religious law (Medina 2014: 880–82) even if other Muslim women would
describe it as a preference (Hass and Lutek 2019, pp. 6–7).
An interesting example of such identity greediness in the compulsory IDF space is the integration of the Black Hebrews of
Dimona in the IDF, despite the fact that their identity practices demand special dietary needs, uniforms made of a different
cloths than the IDF uniform, and more (Esensten 2019).
According to Haynes (1998), religion refuses to come to terms with its designated role in the private sphere.
Our case study of women’s singing has also included space forming demands such as the avoidance of forming mixed
gender combat units. However, such demands are outside the scope of the current discussion.
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The intense confrontation extreme37 —which is the focus of the current paper and the center of the
The legally binding IDF space represents a space characterized by the highest potential for
model, where there are high levels of all four dimensions: A high level of obligation (legal, essential, or
confrontation, as the duty to be in it is legally enforced on all individuals reaching the age of
symbolic) of individuals or groups to be in the public space; the space is greedy in terms of identity and
eighteen,38 a fact that results in its high level of heterogeneity; its high level of practical and identity
also practically towards its individuals; the space is heterogenic and contains at least two opposing
greediness compared to all other public spaces, and necessarily also the presence of individuals and
identities; and the individuals towards the space have high identity greediness towards forming the
groups having a high level of identity greediness. It is no wonder, then, that an ongoing, persistent,
space in a way suited to their identity.
and potent struggle has taken place within it on the question of women’s singing and other related
The legally binding IDF space represents a space characterized by the highest potential for
issues, extending to wider struggles in other public spaces in Israel.
confrontation, as the duty to be in it is legally enforced on all individuals reaching the age of eighteen38 ,
In the cases of confrontations on women’s singing in the IDF, the four dimensions were high:
a fact that results in its high level of heterogeneity; its high level of practical
and identity greediness
Individuals having a high level of Haredi-Leumi / Torani greediness39, serving beyond the basic
compared to all other public spaces, and necessarily also the presence of individuals and groups
legal greediness of the IDF service—in an officer’s course naturally characterized within the IDF by
having a high level of identity greediness. It is no wonder, then, that an ongoing, persistent, and
very high practical and identity greediness; and the space is heterogenic and includes individuals
potent struggle has taken place within it on the question of women’s singing and other related issues,
with diverse and often opposing identities.
extending to wider struggles in other public spaces in Israel.
Therefore, due to high levels of all four dimensions of the model, not only was a confrontation
In the cases of confrontations on women’s singing in the IDF, the four dimensions were high:
imminent, but its level, scope, and duration were substantial and even
permeated the Israeli public
Individuals having a high level of Haredi-Leumi / Torani greediness39 , serving beyond the basic legal
discourse in the wider context of the exclusion of women. Moreover, the halachic prohibition
greediness of the IDF service—in an officer’s course naturally characterized within the IDF by very
trickled from the army to additional public spaces.40 In parallel, the issue continued to permeate
high practical and identity greediness; and the space is heterogenic and includes individuals with
public awareness, which in turn strengthened the ‘culture war’ atmosphere and the mutual sense of
diverse and often opposing identities.
threat between the different identities.
Therefore, due to high levels of all four dimensions of the model, not only was a confrontation
In this context we recall the voices heard in the religious-Zionist camp, calling religious soldiers
imminent, but its level, scope, and duration were substantial and even permeated the Israeli public
not to enlist in the IDF—meaning not to be in a compulsory and greedy space which does not
discourse in the wider context of the exclusion of women. Moreover, the halachic prohibition trickled
facilitate their separate religious identity to coexist
in it. This discussion is especially important in
from the army to additional public spaces.40 In parallel, the issue continued to permeate public
view of the definition of the compulsory space as a trigger for confrontations between identities, and
the heated public debate on compulsory military service for ultra-orthodox Jews. While a substantial
part of the ultra-orthodox (Haredi) population does not enlist in the IDF, by virtue of the ‘Torato
37 High or low levels of confrontation are measured in the context of what is common and accepted in a certain society. High
Umanuto’
arrangement41, the rest of the State’s Jewish citizens, including religious-Zionists, are
38
39
38

39
40

40

41

level confrontation may be expressed in physical confrontation in the public spaces themselves (such as in the case of the
riots in France around the Burqa Ban) or confrontations taking place in the public sphere (in Habermas’ terms) and their
level would be compared to other confrontations in a given society: The duration of the confrontation, its scope and the
With the
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ofpolarization
individualsderived
and groups
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of expressions
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are
a
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that is from
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patterns, similarly
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similarly
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as national
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ceremonies and even song competition reality shows such as The Voice (see, for
Such as national memorial ceremonies and even song competition reality shows such as The Voice (see, for instance,
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Umiel-Feldman
2016,
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Umiel-Feldman 2016, pp. 226–34, 271–78).

The arrangement allows Yeshiva students to postpone their enlistment in the IDF, subject to studying the
Tora for 45 weekly hours and not working, with due adjustments based on the candidate’s age and number
of children. In reality, many ultra-orthodox Jews do not enlist in the IDF at all, or do so only for a short four
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awareness, which in turn strengthened the ‘culture war’ atmosphere and the mutual sense of threat
between the different identities.
In this context we recall the voices heard in the religious-Zionist camp, calling religious soldiers
not to enlist in the IDF—meaning not to be in a compulsory and greedy space which does not facilitate
their separate religious identity to coexist in it. This discussion is especially important in view of the
definition of the compulsory space as a trigger for confrontations between identities, and the heated
public debate on compulsory military service for ultra-orthodox Jews. While a substantial part of
the ultra-orthodox (Haredi) population does not enlist in the IDF, by virtue of the ‘Torato Umanuto’
arrangement41 , the rest of the State’s Jewish citizens, including religious-Zionists, are obligated by law
to enlist. These voices explicitly signal an intense confrontation, and it is easy to assume what would
happen in a scenario of growing rates of conscription of Haredim to the IDF, with their especially high
greedy identity.
The other side of the continuum is non-confrontation—where individuals having low identity
greediness are voluntarily present in homogenous public spaces that are low in its greediness. Under
such circumstances, it is difficult to imagine a confrontation resulting from a conflict between the
identity of the individual and that of the public space. However, lack of confrontation can also be seen
when the three dimensions of the model: Obligation, greediness, and heterogeneity, are high, while
individual greediness is low. For instance, in the case of the cadets from the officer’s training course
who left the venue in 2011 when women were singing, out of 93 religious cadets, only nine actually left
the venue (Cohen and Susser 2014).
Between these two extremes is a wide range of categories in which some of the dimensions would
be high and others low. The relationships between the dimensions affect the intensity of the potential
confrontation (see Appendix A—Sixteen Categories emerging from the model).
6. Between Confrontation, Decision and Accommodation
In the midst of an initial round of confrontation taking place in a given space or spaces on the
same topic, as the situation gets closer and closer to the confrontation side of the continuum, where all
four dimensions are high, the feasibility of decisions being made in favor of the identity of the given
space increases. The closer the case proceeds towards the opposing side of the continuum—where
the strength, scope, and duration of the confrontation are less intense—the higher the feasibility that
a decision would be made in favor of the identity of the distinct individual/group. The identity
representatives of the hegemonic majority will express a low willingness, or outright opposition to
comply with high identity greediness perceived as able to transform the character of the Public Space
and therefore the decision in such case would tend to be against the demands of the distinct group.
However, the closer we get to the opposite side without strong confrontation, the hegemonic identity is
able to compromise and flex its positions as part of the need to integrate the range of identities existing
within the Public Space without fear of changing the identity of the space itself. But as long as the
confrontation continues, we see two phenomena taking place in parallel and changing the decision
trends presented above:
(a) The Circular Model—Between Confrontation and Accommodation

41

The arrangement allows Yeshiva students to postpone their enlistment in the IDF, subject to studying the Tora for 45 weekly
hours and not working, with due adjustments based on the candidate’s age and number of children. In reality, many
ultra-orthodox Jews do not enlist in the IDF at all, or do so only for a short four month service. According to amendment 21
to the Conscription Law, if by 2023 the target quota of ultra-orthodox soldiers is not filled, the ‘Torato Umanuto’ (“Torah
study is their occupation”) arrangement would be revoked and the deferment of their service would be at the discretion of
the ministry of Defense based on the government’s conscription targets (See Security Service Law, Amendment 21, 2015).
This issue has been widely deliberated by all Israeli governments in the past decade, causing numerous coalition disputes
and crises.
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The rounds of confrontation and Accommodation function in a circular mode (Figure 2).42
The same confrontations between greedy identities in the various Public Spaces are conducted in a
recurring circular pattern in differing forms and methods. A confrontation results in accommodation,
which in turn pacifies the confrontation until it erupts once again in different public spaces, often not
where it started in the first place. Sometimes the confrontation takes on different forms, but deals with
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studies on women’s signing clearly express the culture war atmosphere in the public discourse, as
they incite it and enhance confrontations on the definition of the public spaces. Although it is not a
dimension in the model, it is nonetheless an important concept in the model’s implementation on
different case studies. It is an external social factor that highly influences the measures of identity
greediness of the space and those in it, and therefore also of the level of confrontation and tendency
for accommodation or decision in favor of one of the identities taking part in the confrontation
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stages, especially in the context of religious-secular relations (Luz 1988; Ravitzky 1997). In a public
atmosphere of culture war, there is growing risk of increasing the greediness levels of the different
identity groups and of the representatives of the space expressing its identity. Our case studies on
women’s signing clearly express the culture war atmosphere in the public discourse, as they incite
it and enhance confrontations on the definition of the public spaces. Although it is not a dimension
in the model, it is nonetheless an important concept in the model’s implementation on different case
studies. It is an external social factor that highly influences the measures of identity greediness of the
space and those in it, and therefore also of the level of confrontation and tendency for accommodation
or decision in favor of one of the identities taking part in the confrontation within the public space.
As we have seen in the context of the IDF confrontation on the high confrontation axis,
accommodation and decision tended in the end towards the identity of the public space, while
later recurring circles of accommodation and confrontation were expressed in a culture war atmosphere.
Such recurring events result in resolution attempts that tend, in certain cases, in favor of the identity
greediness of the distinct group despite public demands to once again impose the accepted values of
the public space on current and future occurrences. In the following section we illustrate this briefly,
using the example of the religious demand of Muslim women to cover their heads or faces in public
spaces due to their religious practices.
7. Identity Struggles in French Public Spaces—The Burqa Ban
In 2015, the matter reached the European Court of Justice after the employment contract of
Ebrahimian, a worker in a public hospital in France, which is an essential public space, was not
renewed because she wears a traditional Muslim head cover. The court ruled in favor of the identity of
the public space (Brems 2015). However, the struggle was rekindled with the attempt to ban women
from wearing ‘burkinis’—bathing suits covering the head and entire body, on French beaches. In this
case France’s Supreme Court ruled that the ban would be cancelled, at least within the city of Nice
(Dearden 2016). Clearly this voluntary space has a strong public resonance and the demand to ban
women from wearing burkinis is a result of a culture war atmosphere which increases the level of
identity greediness in all public spaces, including the voluntary ones normally characterized by lower
levels of greediness.
As long as the four dimensions of the model are high—the identity greediness of the public
space (identity of the majority) would prevail, as occurred in the Ebrahimian ruling in France: It is an
essential public space (pertaining to the group of obligatory spaces), greedy by nature for those staying
and working it in, heterogenic and having a high level of identity greediness (the identity greediness
of the appellant who wished to use a head cover were high). We will now present the universal quality
of the model through a short review of the ways in which armies around the world dealt with the issue
of Muslim head cover. Religious head cover and uniform—compulsory spaces around the world.
Many armies around the world do not rely on compulsory enlistment, or conscription. To attract
sufficient candidates and increase conscription rates, armies need to provide a space that would not
challenge distinct identities. In a military space where conscription is non-mandatory, candidates can
simply choose not to take part in a space that limits and challenges their identity.
In the global era, countries and societies around the world are coping with the need to integrate
populations of immigrants and ethnic minorities. The Burqa Ban which swept through Europe in the
past decade, clearly points to the existence of hegemonic public spaces coping with identity demands
to change their nature.44

44

There is a difference between the ban on facial covering in many European countries such as France, Holland, Denmark, and
others, which relies mainly on security and safety arguments, and the ban on wearing religious characteristics such as the
hijab—a head cover that does not cover the entire face—which exists mainly in France, with similar controversies taking
place in other countries as well, especially in the context of essential and obligatory public spaces.
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In case of a religious edict to cover women’s heads as part of the daily practices or Muslim women
in Western States, it is certainly possible that this demand would reach military institutions of varying
levels of obligation and greediness.
As noted, the level of obligation to be in the public space regulates the level of identity demands
made towards it. In a country enforcing compulsory military service for all its citizens, the army
is required to deliberate on questions of identity to a much wider extent than voluntary armies,
because of the obligation to recruit heterogenic identity groups characterized by differing levels of
identity greediness.
A soldier wearing a ‘yarmulke’ (skull cap) is a common sight in the IDF.45 The Norwegian army
also permits its soldiers to wear religious head covers such as a skull cap, turban, or hijab.
However, as stated before, the culture war atmosphere in the background of confrontations
between identities in public spaces increases the feasibility of a resolution leaning towards the
hegemonic identity of the national public sphere.46 Lillevik’s (2019) comparison of two similar cases
which occurred in two armed forces organizations in Norway, reinforces this argument. The Norwegian
army is a legally binding public space, as men (and women as of 2015) are obligated to serve in it.
Already in 1989, the army allowed Sikh soldiers to wear a turban in addition to the military uniform,
and in 2013, with the rise in the number of Muslim women serving in the army, an explicit order
was issued to allow wearing a hijab. However, in 2008, when a young woman of Algerian descent
wished to study in Norway’s Police Academy wearing a hijab, she was told that the matter had been
discussed in the past and denied. The case caused a public uproar that concurred with the culture war
atmosphere prevalent throughout Europe during that time on allowing hijabs to be worn in European
public spaces. Clearly the public atmosphere in Europe in 1989 as to the public visibility of ethnic
minorities was nothing like the atmosphere in the mid 20100 s, among other reasons also due to the
significant rise in the number of immigrants living in Europe.
Armies that are not compulsory spaces, but nevertheless are required to cope with the need to
attract recruits with demanding characteristics, understand the need to create a space that is clear of
identity conflicts. In Australia47 , Canada48 , and the UK49 we see female soldiers wearing hijab during
their services, and even the USA (Mayers 2017) joined the list of countries that permit external religious
characteristics such as the hijab, or the turban for Sikhs, or beards grown for religious reasons.
In Germany, on the other hand, despite the understanding that the diverse religious groups
within the army should be catered to, and a specialized unit that was established to handle the matter,
religious head covers including yarmulkes, turbans, and hijabs are still prohibited50 . In July 2016, it
was reported in France that the French Minister of Internal Affairs requested that citizens volunteer
for reserve military service in order to protect the State following a terror attack in Nice that month.
However, two French Muslim sisters of Moroccan descent who wished to volunteer to help were
requested to remove their hijab to be permitted entry into the recruitment center. One of them refused
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Also, a review of the IDF’s official rules of appearance and dress code shows that religious women serving in the IDF are
permitted to cover their heads: https://www.mitgaisim.idf.il/%D7%9B%D7%AA%D7%91%D7%95%D7%AA/english/rightsand-obligations/the-military-rules-of-appearance-and-dress-code/#/.
This is true even if the nature of the event is clearly characteristic of the distinct culture. The general atmosphere of threat to
the hegemonic identity results in attempts to change the nature of events pertaining to distinct identity groups. In Israel,
gender separation events intended for the religious and ultra-religious populations have been cancelled due to public
opposition to gender separation (see, for instance: Lior 2019) and in some cases the dilemma reached the Supreme Court
(Shpigel 2019).
Australian Defense Forces—Army Dress Manual, Chapter 3: Items of dress, embellishments & accoutrements:
https://www.army.gov.au/sites/default/files/army_dress_manual_201712_chapt_3_items_of_dress_embellishments_and_
accoutrements.pdf?acsf_files_redirect.
Canadian armed forces—Dress instructions, Section 3–Religious and spiritual accommodation: https://www.canada.ca/en/
services/defence/caf/military-identity-system/dress-manual/chapter-2/section-3.html#3-1.
The British Army—Faiths in the army: https://apply.army.mod.uk/what-we-offer/what-we-stand-for/faith.
The German Army: https://www.bundeswehr.de/de/organisation/weitere-bmvg-dienststellen/zentrum-innere-fuehrung/dasein-fuer-soldatinnen-und-soldaten-aller-glaubensrichtungen--100550.
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and left the premises, while the other agreed to remove her hijab and even returned a week later
and again was asked to remove her hijab to enter (Estrin 2016). Such cases, even if not involving full
military conscription, point to the confrontation potential of encounters between differing identities in
public spaces, especially compulsory ones involving high levels of greediness. Meanwhile, various
European countries are reinstating compulsory military service.51
In 2018, it was published that France intends to reinstate compulsory military service, due to
a national aim to strengthen citizens’ sense of duty, national unity, and social cohesion. President
Macron’s plan includes a one-month obligatory national service for 16-year-old boys and girls in the
country (Williamson 2018).
The link between a heterogenic population that also includes distinct identities characterized by
a high level of identity greediness and the establishment of legally binding public spaces is highly
explosive. The model presented in this paper (Figure 1) clearly warns from the feasibility of intense
confrontations when all four dimensions are high: The obligation to be in the Public Space; high
level of practical and identity greediness of the space; heterogeneity within the Public Space; and
a high level of identity obedience among persons and groups towards the Public Space. All these
can be seen in the case of compulsory military service in European countries who have undergone
a substantial demographic change in the past decades as a result of the waves of immigration into
Europe. The French ban on head covers in 2010 resulted in a public outburst and ongoing violent
demonstrations (cbs/ap. 2013). France, that prides itself in the secular identity greediness of its
national public sphere, meanwhile is engrossed in efforts to reinstate compulsory military service.
In such a state of split social identity, compulsory military service seems to be an excellent solution for
softening the differences and creating a meeting point between identities. However, if we examine
the four dimensions of the model, we will see that in fact the French situation is a recipe for intense
confrontation, as the identity greediness of the public space are high as well. In addition, the case of a
greedy and legally compulsory military space creates a public space that is perceived as belonging
to all populations serving in it. Since not only do the struggles within it take place at a high level
of intensity, also the accepted norms within it trickle down to similar struggles taking place in other
public spaces in the country. This situation of reinstating compulsory military service in parallel to a
clear policy against religious characteristics would most certainly result in an intense confrontation.
The legally binding component in itself empowers the confrontation.
While France, Germany, and other European countries are still far from imposing compulsory
military service on all their citizens, men and women alike, it is certainly worthwhile to consider
a situation in which it would be obligatory to be in a greedy and heterogenic space, even if only
theoretically. Compulsory military service in France would make it very difficult for the State to
continue holding on to the complete ban on wearing religious characteristics in a legally binding
space, including head cover for Muslim women, without paying the price of intensive civil and social
confrontations, and even civil rebellion.
In a reality in which compulsory military service is imposed, the ban on religious characteristics is
raised, and pictures of French female soldiers wearing hijabs are displayed on front pages—secular
France would have a difficult time arguing in favor of the need for similar bans in other public spaces.
The trickling of norms and social changes from the compulsory space to other public spaces in the
country is inevitable in a democratic society in which a legally binding military space is present.
8. Conclusions
In this study, we presented a new theoretical conceptualization, which expands on existing
conceptualizations in the field of public spaces, by relying on four dimensions to determine the type of
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Lithuania did so in 2015 (Palowski 2015) and Sweden in 2017 (Reuters 2017), with similar ideas also being voiced in Germany
(Janjevic 2018).
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public space: The extent in which being in the Public Space is compulsory (on a continuum between a
legally binding public space and a voluntary one); the level of greediness of the public space towards its
participants; the level of heterogeneity of identities within the public space; and the level of greediness
of the identities towards the public space. In this context, the higher the obligation to be in the space,
and the more it is greedy towards its participants, the higher the heterogeneity of the range of identities
in the space and the higher identity greediness of the groups towards the public space—the higher the
potential for intense confrontation.
The conceptualization of the IDF as a legally binding public space enables a wider perception
of its function, nature, and management in terms of the practices derived from the use of the space.
Such conceptualization introduces a new theoretical framework, which in the future could apply to
additional armies in democratic countries where obligatory service exists or will be introduced in
future. The conscription component creates a huge challenge for this type of military institution,
consisting of the need to balance between allowing individuals to serve under conditions, which will
not cause them an identity conflict, while ensuring that the identity of the space itself would not be
completely lost.
This model can be implemented, with slight adjustments, not only to additional armies around the
world, but also to encounters between different identities in further public spaces in different countries,
being fertile ground for public struggles in many areas such as the struggles taking place in Europe
between the hegemonic western identity and the identities of immigrants over public visibility in the
various public spaces, or struggles involving gay pride parades around the world.
This new conceptualization sheds light also on armies which are not legally binding public spaces,
but are nevertheless greedy and heterogenic by nature, and that wish to attract and recruit as many
candidates as possible. To do this, they must create a heterogenic space in which diverse identities may
coexist without challenging individuals of distinct identities.
Using the four dimensions of this model of identity encounters in public spaces, we are able to
estimate the intensity of an identity struggle over the nature of different public spaces, its duration and
scope, and to explain decisions and resolutions reached following confrontations.
The conceptualization of public spaces and mapping of potential confrontations between identities
coexisting within them on a continuum or range of possibilities, are important for understanding
processes taking place not only in Israel, and not only in the military space, but also in other parts of
the world and in additional types of public spaces.
Funding: This research received no external funding.
Acknowledgments: I would like to thank my colleagues Asher Cohen and Sharon Haleva Amir for their valuable
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Appendix A. 16 Categories Emerging from the Model
The four indices of the model ‘Identity encounters in Public Spaces’: (a) The level of obligation to
be in the Space; (b) the level of greediness of the public space; (c) the level of heterogeneity of identities
among individuals in the public space; and (d) identity greediness of the individuals towards the
public space, create 16 categories distinguishable in the level of each index (high/low).
The variety of options range between the pole where all the indices are at a high level (Category
1, on which this paper was focused), and the opposite pole where all indices are at their lower level
(Category 2).

Religions 2020, 11, 159

17 of 25

Table A1. High potential confrontation.
Indices

High

level of obligation to be in the space

+

level of greediness of the
public space

+

level of heterogeneity of identities
among individuals in the
public space

+

Identity greediness of the
individuals towards the
public space

+

Low

Example
Continuous identity struggles over the nature of the
IDF space, for instance—the matter of women’s
singing in the IDF on which this paper focused, and
other struggles such as the dispute regarding joint
military service for men and women; struggles over
the past decade within the IDF between the Education
corps and the Military
Rabbinate; and the religionization discourse which
began in 2010 on the empowerment of religious factors
and their influence on the IDF.

Table A2. Low potential confrontation.
Indices

High

Low

level of obligation to be in the space

+

level of greediness of the public space

+

level of heterogeneity of identities
among individuals in the public space

+

Identity greediness of the individuals
towards the public space

+

Example

An extended family event in a private room in a
restaurant or at a park in a homogenous population.

Table A3. Medium potential confrontation.
Indices

High

level of obligation to be in the space

+

level of greediness of the public space

+

level of heterogeneity of identities
among individuals in the public space

+

Low

Example

The IDF, until the early 2000s, did not encounter
significant identity claims that demanded to reshape
its character after basic claims had already been settled.

Identity greediness of the individuals
towards the public space

+

Table A4. Low potential confrontation.
Indices

High

Low

Example

+

level of obligation to be in the space
level of greediness of the public space

+

level of heterogeneity of identities
among individuals in the public space

+

Identity greediness of the individuals
towards the public space

+

A democratic school where the level of obligation to be
in the space is compulsory according to the
compulsory education Law, but the space’s character
as democratic results in a low level of the other indices.

Table A5. Low potential confrontation.
Indices

High

level of greediness of the public space

Low
+

level of obligation to be in the space
+

level of heterogeneity of identities
among individuals in the public space

+

Identity greediness of the individuals
towards the public space

+

Example
An ideological youth movement is a voluntary space
characterized by high levels of identity greediness and low
levels of heterogeneity. Thus, in most cases, the individuals
within it have no identity demands towards the space, as they
enter it of their free will because it corresponds with their own
ideology and identity, both in terms of the space itself and of
its heterogeneity (specific examples include the ‘Ezra’ youth
movement, ‘Hashomer Hatzair’, etc.).
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Table A6. Low potential confrontation.
Indices

High

Low

level of obligation to be in the space

+

level of greediness of the
public space

+

level of heterogeneity of identities
among individuals in the
public space

+

Identity greediness of the
individuals towards the
public space

+

Example
A reality show such as ‘Kohav Nolad’ (‘A Star is Born’, the Israeli
equivalent of ‘American Idol’). No demands were made for
participation without hearing women’s singing (in contrast to the
‘The Voice’ program, which did include such a demand (see, for
example: Stern 2018; Gronich 2014). It is a voluntary, non-greedy
space in its character (compared to other reality shows such as ‘Big
Brother’, which is a space that is high on greediness), heterogeneous
in terms of participants, and no identical demands from the
individuals participating to shape the space according to their
identity were observed.

Table A7. Low potential confrontation.
Indices

High

Low

level of obligation to be in
the space

+

level of greediness of the
public space

+

level of heterogeneity of
identities among individuals
in the public space

+

Identity greediness of the
individuals towards the
public space

+

Example
Events organized by secular municipalities designated for the religious and
ultra-Orthodox public, which take place under gender segregation
conditions: The conflict over whether there will be gender segregation in a
show for religious and ultra-Orthodox population in Afula in the summer of
2019. It is a voluntary and non-greedy space (a city park), and the show is
aimed at a relatively homogeneous population with high levels of identity
greediness towards gender segregation during the show. This case occurred
in the broad context of a conflictual public discourse regarding gender
segregation in various spaces in Israel, and therefore it took the form of a
cultural war atmosphere. These terms explain the confrontation that took
place in this case, although this category is located at the low level of
confrontation (see, for example, Begno and Arik 2019).
A similar case demonstrating lower levels of confrontation was an event for
the religious public from the city of Holon at the Tel-Aviv Amusement Park,
where boys and girls were requested to queue in separate lines.

Table A8. Medium potential confrontation.
Indices

High

Low

level of obligation to be in
the space

+

level of greediness of the
public space

+

level of heterogeneity of
identities among individuals
in the public space

+

Identity greediness of the
individuals towards the
public space

+

Example
‘Lamed Heh’ memorial march 2010:
In 2010, a gathering of various Israeli youth movements was held for a joint
memorial activity. This was a voluntary space (youth movements); with high
spatial identity greediness since youth movements are based on ideological
and identity affiliation; and the level of heterogeneity of the encounter was
high (as it included several different youth movements). Finally, the demand
of the religious Bnei Akiva movement not to hear women singing during the
ceremony expressed a high identity greediness of the religious identity of
that movement (Nahshoni 2010).

Table A9. Medium potential confrontation.
Indices
level of obligation to be in the space

High

Low

+
+

level of greediness of the public space
level of heterogeneity of identities
among individuals in the public space

+

Identity greediness of the individuals
towards the public space

+

Example
HMO clinics—are a necessary space (belonging to
the binding spaces group), as well as heterogeneous,
with low levels of greediness.
However, there are struggles regarding gender
segregation within clinics in cities such as Beit
Shemesh and Jerusalem (Linder and Even 2013).
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Table A10. Medium potential confrontation.
Indices

High

level of obligation to be in
the space

+

level of greediness of the
public space

+

level of heterogeneity of
identities among individuals
in the public space
Identity greediness of the
individuals towards the
public space

Low

Example

The Religious Public Education ‘sphericule’ in Israel:
Due to Israel’s compulsory education law, the education
system is a binding space as well as greedy (both practically
and identically).
A single cultural group in a space is referred to as ‘sphericule’:
A space characterized by relatively low levels of heterogeneity.
Even if it contains different identity streams, it is more
homogeneous than other subspaces.

+

+

Table A11. Low potential confrontation.
Indices

High

level of obligation to be in the space

+

level of greediness of the public space

+

Low

level of heterogeneity of identities
among individuals in the public space

+

Identity greediness of the individuals
towards the public space

+

Example

Schools with a homogeneous population such as
ultra-Orthodox schools; homogenous military
regiments in which the identity demands had already
been accepted (such as the sikh regiment in India).

Table A12. Low potential confrontation.
Indices

High

level of obligation to be in the space

Example

+
+

level of greediness of the public space
level of heterogeneity of identities
among individuals in the public space

Low

+

Identity greediness of the individuals
towards the public space

+

HMO Clinic in a city with no major ultra-orthodox
population.
A heterogeneous necessary space, non-greedy in its
character and without special identity demands from
the individuals in its domain.

Table A13. Medium potential confrontation.
Indices

High

+

level of obligation to be in the space
level of greediness of the public space

+

level of heterogeneity of identities
among individuals in the public space

+

Identity greediness of the individuals
towards the public space

Low

+

Example
Non-compulsory army:
Individuals with high levels of identity greediness
refrain from enlisting in its corps.
For example, the US Army is an AVF (All Voluntary
Force) Army, and ultra-Orthodox Jews hardly enlist
in its corps.
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Table A14. Low potential confrontation.
Indices

High

Low
+

level of obligation to be in the space
+

level of greediness of the public space
level of heterogeneity of identities
among individuals in the public space
Identity greediness of the individuals
towards the public space

+
+

Example
Ideological conferences, for example for vegans. –
It is a voluntary space with a low level of
heterogeneity, high level of identity greediness (no
leather clothing, vegan food, etc.) and the vegan
identity demands of the individuals towards the
space are high (for more about vegan identity see:
Greenebaum 2012).

Table A15. Medium potential confrontation.
Indices

High

Low

level of obligation to be in the space

+

level of greediness of the public space

+

level of heterogeneity of identities
among individuals in the public space

+

Identity greediness of the individuals
towards the public space

+

Example
The struggle for allowing ritual immersion in Israel’s
natural springs. –
A non-binding, non-greedy, heterogeneous space in
which individuals with high greediness of identity
seek to create a space free of women (Hasson 2018).
A similar conflict involves gender based separate
bathing beaches and hours in gyms and urban
swimming pools.

Table A16. Medium potential confrontation.
Indices
level of obligation to be in the space

High

Low

+

level of greediness of the public space

+

level of heterogeneity of identities
among individuals in the public space

+

Identity greediness of the individuals
towards the public space

+

Example
‘Mehadrin’ segregated bus lines departing from ultra-Orthodox
neighborhoods, which also pass in non-Haredi areas –
This is a necessary space (public transportation) in which the
individuals hold a high level of identity greediness.
The greediness of the space in itself is not high, as this is a bus line
that not only goes through ultra-Orthodox neighborhoods, but is
aimed for the general population. However, heterogeneity in its
domain is not very high, as a majority of the passengers using this
line are ultra-Orthodox (see
Karmi and Shapira-Rosenberg 2012).
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